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and backward from one place of existence to another. In fact,
the individual soul is a shaper of its own inner law of ascent and
descent for the sake of enjoying that secret delight of its existence
even when it is being overwhelmed by the tribulations of its
ascending journey. It is, at first appearance, a coarse, selfish
aggressive egoism placed in opposition to matter, struggling for
survival, against it as well as against all that came to be with it.
Thus the philosophies that devote themselves exclusively to the
realization of the Inner Transcendent Self or Atma or Brahman
oi the Purusottama are forced to explain their togetherness,
opposition, and their indivisible solidarity in respect of genus,
race or vocation or aspiration or need, with the other selves or
souls which display the identical urge to transcend the limita-
tions of environment, and seek to arrive at social harmony. It
is therefore important to remember that the individual is not
single but a multiplicity having within it the problems of unity
and struggle and competition. In the modern world it is this
aspect that is occupying a large portion of the thought of
thinking men. Not without justice. The problem of social
harmony and the individual freedom is not a simple calculus of
gives and takes, but a real question of discovery of the founda-
tions of our life, materially, vitally and spiritually, which can
be the basis of our future ends or purusdrthas. A material or
economic equality is indeed necessary for all, equally a vital
equality to work and endeavour as well as the spiritual equality
in respect of transcendent goals of religious and cultural and
artistic things. These are not all. But yet without these the
individual is no more than an abstraction, a ghost that is without
any vestige of actuality.

II

There are two ways of approach in metaphysics in respect
of the derivation of the social consciousness and the individual
consciousness. The individual is derived from the homogeneous
mass of Nature or the group of crowd as a gradual disruption of
its unity through the unconscious focalisation of interests of each
part. The purpose of this disruption into many may be con-
ceivable for the sake of greater social development which is
indeed for the sake of social unity ; such a unity impels its own
self-divisioning into an infinite plurality. Such a thesis has to
be accepted by all schools, whether they call this pluralization
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